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Abstract

This paper explores the dynamics of inter-generational
communication between elders and young people in Katsina State,
Nigeria, using the Ethnography of Communication (EOC)
framework. It investigates how cultural norms and values, language
use, and generational differences influence communication patterns
among the elderly and the youth in Katsina State. Through
participant observation, semi-structured interviews, and focus group
discussions, the study reveals that while Hausa is the primary language
of communication, the increasing use of English among youths poses
communication challenges. Additionally, distinct communication
styles and power dynamics contribute to misunderstandings between
generations. The findings highlight the need for culturally sensitive
communication strategies to bridge the gap between elders and youth
to foster more effective dialogue and preserve cultural heritage. By
understanding these communicative intricacies, the research
contributes to the development of practices that enhance
intergenerational relations in Katsina.
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Intergenerational communication between elders and youth in
Katsina State, Nigeria a predominantly Hausa-speaking region within
the multilingual North West geopolitical zone embodies a richly
textured cultural practice characterized by hierarchical deference,
ritualized verbal exchanges, and communal knowledge transmission, yet
it is increasingly strained by modernization's incursions. Elders,
positioned as repositories of wisdom through proverbs (karin magana),
moral authority, and historical narratives, anticipate formalized
interactions: youth employ honorifics such as "Baba" or "Ina ruwa" in
greetings, lower gazes or bow in kinesic deference, adhere to strict turn-
taking where they interject only when solicited, and maintain linguistic
purity in Hausa to signify "kunya" (modesty/respect) and cultural
fidelity. This asymmetry fosters social cohesion in rural settings like
village durbar gatherings or family gidan dadi meetings, but urban youth
in Katsina metropolis counter with code-switched Hausa-English slang
(e.g., "Sannu wallahi, how far?"), casual waves, assertive interruptions,
and technology-driven abbreviations via WhatsApp or TikTok
manifestations perceived by elders as insolence, eroding relational
bonds, advice uptake, and cultural continuity amid Katsina's trilingual
fabric of Hausa, English, and minority tongues like Fulfulde.

Historically ethnographic in nature rooted in immersive oral
traditions akin to Hausa praise-singing (waka) and elder-youth dialogues
at alkali courts this phenomenon has attracted scant scholarly scrutiny
beyond broad Africanist surveys on language shift or proverbs, with
Nigerian studies like those on Niger Delta storytelling or Abuja digital
divides overlooking Katsina's unique Hausa-centric norms, rural-urban
gradients, and quantified perceptual gaps (e.g., elders' 85% lament of
declining respect versus youth's 60% sense of constraint). Such lacunae
stem from reliance on quantitative polls over lived immersion,
neglecting how multilingualism amplifies tensions in a state where
Hausa dominates 95% of discourse yet yields to English in schools and
youth peer groups.
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This study periscopes these dynamics through Dell Hymes'
Ethnography of Communication (EOC) framework dissecting speech
events via the SPEAKING model (settings: rural makaranta vs. urban
cafes; participants: 30 elders aged 50+ and 30 youth aged 18-30; norms:
deference hierarchies) employing participant observation, semi-
structured interviews, and focus group discussions (FGDs) to unveil
unobserved patterns like greeting erosions and turn-taking shifts. By
integrating thematic analysis with EOC, it bridges scholarly voids,
offering Katsina-specific insights into hybrid norms that reconcile
tradition with modernity for enhanced intergenerational harmony.

Literature Review

Intergenerational communication, as a scholarly domain,
interrogates the asymmetrical exchanges between elders as bearers of
cultural capital, moral authority, and historical continuity as well as
youth forging identities amid rapid sociocultural transformations. In
African and Nigerian contexts, this dialogue manifests through
ritualized deference, oral wisdom transmission, and hierarchical norms,
yet faces erosion from globalization, urbanization, and digital
mediation. While global theories provide conceptual scaffolding,
empirical Nigerian research remains regionally fragmented,
underexploring Katsina State's Hausa-dominated, trilingual ecology
where respect (kunya), language purity, and technology polarize
generations.

S. N. Eisenstadt's From Generation to Generation posits
intergenerational conflict as structural fallout from social acceleration,
with youth rejecting deference for innovation evident in northern
proverbs' decline, yet his functionalism overlooks Hausa-specific
greetings and turn-taking, gaps this Katsina study addresses through
observed rural durbar rituals versus urban slang (Eisenstadt 3-20).

Also Karl Mannheim's cohort model in 1928 links youth
mindsets to epochal shifts like digitalization, mirroring 70-80% elder
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respect laments, but neglects multilingual code-switching's respect
implications, which this research quantifies.(Mannheim 101-38).

Toyin Falola and Matthew M. Heaton's A History of Nigeria
empirically traces northern elders' gida dominance youth silenced until
addressed, quantifying 60% proverb disuse among urbanites, but its
historical lens predates FGD metrics on technology's 70% elder
negativity, a void filled here with 30-elder/30-youth perceptual data
(Falola and Heaton 145-67).

Addintionally, Akpovire Oduaran's Niger Delta ethnography
(25 interviews) captures storytelling asymmetries like formal "Ina
kwana!" openings, yet omits paternal elderyouth binaries,
Hausa kunya erosions, and TikTok proverb fates, addressed via this
study's participant observation of Katsina greetings and turn-taking
(Oduaran 25-40).

Roger Blench's [jaw survey (n=200) reveals 65% youth Hausa-
English hybridization for pragmatics, eroding minorities, but bypasses
elder-youth respect perceptions in greetings rectified here with elder
decline views versus youth constraints, alongside rural-urban kinesics
(Blench).

Akinwotu’s Abuja study (n=150) links digital adoption to 70%
elder isolation via abbreviated proverbs, yet survey methods eclipse
immersive turn-taking; this Katsina ethnography supplies FGD-
quantified 80% vyouth tech positivity and observed interjections
(Akinwotu). Laura Elder et al's African survey (n=5,000) confirms
>30% youth silencing from age-hierarchies, paralleling Katsina courts,
but quantitative abstraction ignores speech events like bowed
salutations integrated here through SPEAKING-dissected immersions
(Elder et al. edaf003). To this end, each scholar illuminates facets
Eisenstadt/Mannheim (theory), Falola/Heaton (history), Oduaran
(ethnography), Blench/Akinwotu/Elder (empirics) yet collectively
fragments: no integrated Katsina Hausa analysis quantifies
respect/language/technology divides via dualsample ethnography,
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rural-urban speech rituals, or hybrid remedies. This study synthesizes
these voids.
Theoretical Framework

The Ethnography of Communication (EOC) serves as the
foundational framework for this study, providing a lens through which
the communication practices between elders and young people in
Katsina community can be examined. Developed by Dell Hymes, EOC
emphasizes the analysis of language use and communicative practices
within specific social and cultural contexts. As Hymes asserts,
understanding communication requires not only analysing linguistic
structures but also considering the social norms, expectations, and
meanings that govern interactions within particular communities
(Hymes 4). This approach highlights the idea that communication is
deeply embedded in cultural practices.

Methodology

This study employed a qualitative ethnographic methodology to
investigate the dynamics of intergenerational communication between
elders and young adults in Katsina State, Nigeria. Data collection drew
from a purposive sample comprising thirty elders aged fifty and above
alongside thirty young adults aged eighteen to thirty, selected from both
rural villages and urban centres within the region. Researchers gathered
evidence through immersive participant observation, in-depth semi-
structured interviews, and structured focus group discussions, allowing
for a comprehensive exploration of authentic communication practices
as they unfolded in natural settings.

For participant observation, the research team embedded
themselves in diverse social contexts such as cultural and religious
gatherings, extended family meetings, and community events, carefully
recording both verbal exchanges like greetings and advice sessions and
non-verbal cues such as gestures of deference or eye contact patterns in
real time. Semi-structured interviews, conducted one-on-one with each
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participant, delved into personal accounts of communication
expectations, evolving norms of respect and authority, and persistent
challenges arising from generational divides.

Complementing these, six focus group discussions each
involving eight to ten participants evenly split between elders and youth
facilitated dynamic group conversations that revealed shared viewpoints
on intergenerational barriers and collective norms, fostering emergent
insights through participant interaction.

Analysis proceeded through dual frameworks tailored to the
ethnographic data. Dell Hymes' SPEAKING model served as the
primary lens, systematically dissecting communication events by
examining settings like rural village squares versus urban cafes,
participants including hierarchical elder-youth pairings, ends such as
respect signalling or knowledge transfer, act sequences from initial
salutations to prolonged discussions, keys encompassing formal versus
casual tones, instrumentalities like pure Hausa speech contrasted with
code-mixed English variants, norms governing deference and turn-
taking, and genres ranging from proverbial wisdom to digital slang
(Hymes 3-53). Thematic analysis further refined interview and focus
group transcripts, systematically coding and interpreting recurrent
patterns such as perceptions of respect erosion or technology's
disruptive influence (Braun and Clarke 77-101).

Data collection centred on three interconnected domains:
speech events exemplified by everyday greetings, advice-giving rituals,
and debate sessions; communication norms encompassing respect
protocols, authority structures, and expected deference; and challenges
including stark generational differences, linguistic shifts from
traditional Hausa to hybridized forms, and the pervasive impacts of
modern technology on relational dynamics.

Data Presentation
The empirical data from participant observation, semi-
structured interviews, and Focus Group Discussion (FGDs) are
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systematically organized into tabular and narrative formats to illuminate
patterns in intergenerational communication. Percentages represent
respondent agreement levels from the sixty participants (thirty elders
aged 50+ and thirty youth aged 18-30), derived from thematic coding of
transcripts and field notes.

Quantitative Overview of Key Themes

Interview and FGD responses cluster around three pivotal domains,
revealing divergent generational stances on respect, language, and
technology:

‘Theme HElders' Responses HYoung People's Responses
Respect for 85% perceive diminishing  [|60% feel constrained by
Traditions respect expectations

Use of Hausa 65% favour Hausa-English
Language 90% prefer pure Hausa mixing

Impact of 80% view positively despite
Technology 70% view as negative barriers

These figures emerged from affirmative responses to probes like "Has
respect for elders declined?" (elders) or "Do traditions limit your voice?"
(youth), crossvalidated across methods.

Narrative Elaboration of Perspectives

Elders articulated profound concerns over cultural erosion,
with 85% emphasizing formalized greetings - honorifics like "Baba"
paired with bows or gaze aversion as vanishing markers of respect,
supplanted by urban youth's casual waves interpreted as insolence. An
overwhelming 90% championed pure Hausa as pride's emblem,
decrying English incursions in family dialogues, while 70% lambasted
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technology for fragmenting authority, citing smartphone distractions
during durbar assemblies.

Youth narratives offered measured adaptation: 60%
acknowledged respect's value but chafed at hierarchical silencing,
yearning for open interjections amid elder monopolies. Linguistic
pragmatism prevailed, as 65% defended code-mixing (e.g., "Sannu, how
far!") as reflective of bilingual realities rather than defiance. Positively,
80% hailed technology for bridging gaps WhatsApp proverb shares or
video calls sustaining ties despite slang-fuelled misunderstandings.

Participant Observation Corroboration

Field notes reinforced these divides: rural settings showcased
rigid turn-taking (elders 80% discourse share), yielding to urban fluidity
where youth interjected 40% more freely. Greetings formalized in
villages (100% honorific use) casualized urbanly (60% slang), aligning
with elders' 85% decline narrative. This presentation distills raw data
into accessible insights, paving the way for interpretive analysis.

Discussion of Findings

The empirical data from this study on intergenerational
communication in a Hausa community, drawn from 60 participants, 30
elders over 50 and 30 youth aged 18-30 via interviews, focus groups, and
detailed observations, spotlights profound rural-urban divides that
amplify generational tensions around respect, language, and
technology. Elders voice alarm at cultural slippage, with 85% noting
diminished respect through fading formalized greetings like bows paired
with "Baba" or "Mama" honorifics, overtaken by urban youth's casual
waves or slang often read as insolence. Participant observations sharpen
this picture: rural youth consistently used kinesic deference, bowing or
gaze aversion alongside honorifics while urban counterparts opted for
informal salutations, directly fuelling elders' perceptions of erosion.
Youth, agreeing at 60%, value respect yet feel constrained by it, yearning
to break elder monopolies on discourse; observations confirm rural
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passivity, where youth speak only when prompted, contrasting urban
assertiveness with 40% more interjections influenced by modernization
and digital media.

Linguistic divides cut even deeper, as 90% of elders champion
pure Hausa as pride's cornerstone, scorning English incursions in
family talks that dilute heritage much like village greetings sticking to
100% honorifics versus urban 60% slang. Youth at 65% defend code-
mixing, like "Sannu, how far!" as bilingual pragmatism reflecting city
realities, not defiance. These stances intertwine with observed turn-
taking: rural assemblies see elders claim 80% of talk time in rigid,
unidirectional flows, underscoring hierarchical norms elders protect,
while urban fluidity allows youth bolder participation, hinting at
language's role in enabling that shift.

Technology crystallizes the rift, with 70% of elders decrying its
negative punch smartphones fragmenting authority during durbar
assemblies while 80% of youth hail it for bridges like WhatsApp
proverb shares or video calls, navigating slang misunderstandings.
Observations tie this to broader patterns: technology-mediated changes
challenge traditional structures, softening rural deference into urban
casualness and boosting youth interjections. Rural settings preserve
elder dominance and formal cues, but urban exposures to digital media
erode them, validating elders' fears yet showcasing youth's adaptive
optimism.

Weaving these threads reveals a community navigating
globalization's pull, where elders' consensus on decline (85-90%) clashes
with youth's forward tilt (60-80%), rural rigidity holding firm against
urban evolution. Observations of greetings, kinesics, and discourse
shares provide concrete corroboration, illustrating how tech accelerates
hierarchical softening with real stakes for cultural continuity. This data
distills urgency: without blending like elder-youth tech workshops or
hybrid language forums gaps widen, but the positives in youth views
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offer hope for revitalized ties that honour roots while embracing
change.

Conclusion

This research has presented the findings of an ethnographic
study that examined the communication dynamics between elders and
young people in Katsina community, Katsina State, Nigeria. The
Ethnography of Communication framework provided a valuable lens
through which to explore the cultural, linguistic, and generational
factors that shape these communication patterns.

The study revealed that the communication between elders and
young people in Katsina is deeply rooted in cultural norms and values,
with the Hausa language playing a central role. However, as modern
influences and technological advancements permeate the region, the
communication dynamics are undergoing significant changes, leading
to challenges and the need for adaptation.

To address these challenges, the study recommends the
implementation of cultural sensitization workshops, language
education initiatives, and digital literacy programs for elders. These
practical applications can help to bridge the communication gap
between elders and young people in Katsina, fostering more effective
intergenerational dialogue and preserving the region's cultural heritage.
The insights gained from this research contribute to a deeper
understanding of intergenerational communication, highlighting the
value of the Ethnography of Communication approach in exploring the
nuances of human interaction within specific cultural contexts. By
empowering both elders and young people to communicate more
effectively, this study aims to facilitate the transmission of cultural
knowledge and the development of mutual understanding across
generations in Katsina State.
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